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At the May 1926 founding congress of the Partido Socialista
Ecuatoriano (PSE), intense and lengthy debates divided the assem-
bled delegates over the question of whether or not to ally the new
party with the Moscow-based Third or Communist International
(also known as the Comintern). Within a couple of years, this dis-
pute led to a division into separate Socialist and Communist parties.
These acrimonious discussions still stirred passions half a century
later when the Instituto Nacional de Formacién Obrera y Campe-
sina (INFOC) brought together eight longtime Marxist activists to
reflect on the origins of Socialism in Ecuador.? The split did not
appear to be either entirely ideological or necessarily personal in
nature. Although at the time the Communists were called the left-
wing of the movement, as was common throughout Latin Ameri-
ca, Socialists often assumed more radical positions. Even though
some militants followed specific leaders into either the Socialist or
Communist camps, the disagreement also divided close allies and
friends against each other. By all indications, the division resulted

1. Several of the documents used in the writing of this article are posted to the e-
archivo ecuatoriano at http://www.yachana.org/earchivo/comunismo/.

2. See Manuel Donoso Armas, Isabel Herreria, Miguel Angel Guzman, Luis Mal-
donado Estrada, Andrés Avelino Mora, Leonardo Mufioz Mufioz, Jorge Reynolds,
and Floresmilo Romero Paredes, El 15 de noviembre de 1922 y la fundacién del
socialismo: relatados por sus protagonistas, 2 vols., Coleccién Popular 15 de
noviembre (Quito: Corporacién Editora Nacional-INFOC, 1982).
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from a serious and not-so-friendly disagreement as to whether or
not Marxist movements in Ecuador would be better served by an
alliance with an international revolutionary movement, or whether
activists should forego such connections to focus on their own loca]
economic, political, and social realities.

Although the debate about whether to affiliate with the Co-
mintern was largely carried out among urban intellectuals, it had
a lasting legacy for Indigenous organizing efforts in Ecuador. Fur-
thermore, how Ecuadorian Communists handled this affiliation ar-
guably set the country on a different trajectory than its neighbors,
in particular Peru where José Carlos Mariategui defined much of
the early ideology of the Marxist left. Specifically, as a result of pur-
suing affiliation with the Comintern, the Communist movement in
Ecuador developed close associations with Indigenous militants,
Whereas Maridtegui criticized a Comintern proposal to create an
Indigenous republic in the Andes, his Ecuadorian counterparts em-
braced the language of Indigenous nationalities and made it a key
part of their struggle. Indigenous activists subsequently assumed
this discourse, and used it to construct a powerful movement for
social justice. Inadvertently, in following centralized Comintern
dictates, Ecuadorian Communists contributed the ideology of In-
digenous nationalities on which this movement was built.

Communist contributions to the construction of Indigenous
nationalities are largely unknown, both in Ecuador and more
broadly. Minimal studies and an absence of documents have
resulted in a history full of silences and legends with participants
forwarding multiple conflicting interpretations in order to justify
different ideological positions. It has also led to assumptions not
based on historical research but on self-perpetuating stereotypes.
One of the most persistent is that the left treated Indigenous
peoples in a paternalistic fashion, and attempted to interpret them
in class terms as peasants instead of as ethnicities. For example,
without evidence Fredy Rivera condemns the Marxist left for
having “displaced ethnic-national problems to a second theoretical
level since these would be solved in the new Socialist society.”
Such arguments that present Marxists as subjugating ethnic and
nationalist identities to a secondary status ignore the Comintern’s

3. Fredy Rivera Vélez, “Los indigenismos en Ecuador: de paternalismos y otras
representaciones,” in Antologia ciudadania e identidad, ed. Simén Pachano (Qui-
to: FLACSO Sede Ecuador-ILDIS, 2003), p. 387.
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critical role in constructing the concept of Indigenous nationalities
in South America.

On the surface, it would be tempting to argue that out of the
context of a weak hierarchical leftist tradition a strong horizontal
social movement emerged. This perspective, however, ignores the
long and deeply entwined history of Indigenous movements and the
Marxist left in Ecuador.* Instead, much as the Comintern brought
African-American issues to the attention of the Communist Party
in the United States,? it would appear that Ecuadorian attempts to
align itself with international leftist currents in the 1920s contribut-
ed to a strong Indigenous movement in that country. Ironically, this
experience is quite at odds with that of the better known example
of Mariategui in neighboring Peru, whose heterodoxy led him to
reject dictates from far off Moscow to create an Indigenous Repub-
lic in the Andes as unworkable given his interpretation of Peru’s
national reality.® While by the 1980s Peru had descended into the
bloody and destructive neo-Maoist Shining Path insurgency, activ-
ists in Ecuador pursued a political and largely non-violent but suc-
cessful struggle for Indigenous rights fueled by the rhetoric of the
rights of Indigenous nationalities that the Comintern had originally
articulated in the 1920s. Following a more orthodox Comintern line
in the 1920s on race issues seemingly contributed to stronger social
movements and a better positioned left in general in Ecuador.

Birth of the Ecuadorian Left

The founding of the PSE in Quito in May 1926 represent-
ed a momentary convergence of diverse ideological trends before

4. Marc Becker, Indians and Leftists in the Making of Ecuador’s Modern Indig-
enous Movements (Durham: Duke University Press, 2008).
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ter 1999-2000), pp. 411-32; Oscar Berland, “The Emergence of the Communist
Perspective on the ‘Negro Question’ in America: 1919-1931. Part Two,” Science
and Society 64, N° 2 (Summer 2000), pp. 194-217; Harry Haywood, Black Bolshe-
vik: Autobiography of an Afro-American Communist (Chicago: Liberator Press,
1978); Mark 1. Solomon, The Cry Was Unity: Communists and African Ameri-
cans, 1917-36 (Jackson: University Press of Mississippi, 1998).
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they quickly, once again, fractured along new lines. The moderp
left is generally understood as emerging out of three distinet cur-
rents: utopian Socialism, anarchism, and Marxism. In the Ecuadoy-
ian case, historian Enrique Ayala Mora defines a fourth influence,
the left-wing of the Liberal Party.” In the aftermath of Eloy Alfarg’g
1895 Liberal Revolution, this fourth axis became the dominant one,
During the early twentieth century, the Liberal Party incorporateq
broadly divergent ideological trends, including a radical one with
Socialist tendencies that condemned imperialism and called for
agrarian reform, protection of worker rights, and nationalization of
the means of production.® _

The most renowned representative of the utopian Social-
ist wing of Ecuador’s left was Colonel Juan Manuel Lasso, a mem-
ber of Ecuador’s traditional elite and large landowner. Ayala Mora
describes his ideology as “a Socialism with utopian edges and a
marked agrarian-artisan character.”™ In 1924, Lasso made an un-
successful run for the presidency of the country in alliance with the
Conservative Party. Historian Richard Milk calls his the first pop-
ulist campaign in Ecuador, because even though he came from a
wealthy aristocratic family he presented a program of “preferential
treatment for the problems of the proletariat.” In a highly con-
gratulatory pamphlet, Miguel Costales Salvador describes Lasso as
chatting amiably in Kichwa with Indigenous delegates to a Social-
ist assembly despite his successful military, diplomatic, and parlia-
mentary experience in Quito and even Europe.* Socialist novelist
Jorge Carrera Andrade, who supported Lasso’s candidacy, also de-
scribed him in positive terms.** Communist Party founder Ricardo

7. Enrique Ayala Mora, El Partido Socialista Ecuatoriano en la historia {Quito:
Ediciones La Tierra, 1988), p. 9.

8. Patricio Ycaza, Historia del movimiento obrero ecuatoriano: De su génesis
al Frente Popular, segunda edicién revisada, Coleccién Anélisis histérico, N° 1
(Quito: Centro de Documentacion e Informacién Sociales del Ecuador, CEDIME,
1984), pp. 192, 241. _

9. Ayala Mora, El Partido Socialista Ecuatoriano en la historia, p. 9.

10. Richard L Milk Ch., Movimiento obrero ecuatoriano el desafio de la inte-
gracién (Quito: Ediciones Abya-Yala, 1997), p. 101.

11. Miguel Costales Salvador, El Socialismo y el Coronel Juan Manuel Lasso (Qui-
to: Imp. Mercantil, 1926), p. 3.

12. Jorge Carrera Andrade, El volcan y el colibri. Autobiografia, 2d ed. (Quito:
Corporacién Editora Nacional, 1989), pp. 51-52.
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paredes spoke of Lasso’s campaign in glowing terms, claiming that
as a result of his radical-Socialist program the “spirit of the laboring
masses assumed a highly revolutionary character.” Other scholars
are more critical of Lasso’s utopian Socialism, pointing to its failure
to address underlying class contradictions. Manuel Agustin Agui-
rre criticized Lasso for his “utopian or rather feudal Socialism.”+
Sociologist Rafael Quintero similarly characterized his ideology
as a “socialist feudalism” with reactionary characteristics.’> Emilio
Uzcategui labeled Lasso’s approach as a romantic socialism,*® and
Alexei Paez Cordero terms it a “Christian Socialism.”"”

In contrast to the radical liberal and utopian Socialist in-
fluences, Ecuador never had a strong anarchist tradition. What ex-
isted was largely concentrated in the coastal Guayas province, with
particular strength in the incipient labor movement and in artisan
sectors. Foreign radical influences that flowed with travelers into
the port of Guayaquil contributed to an awakening of a social and
political consciousness. A general strike in Guayaquil in November
1922 was a high point of anarchist influence on the Ecuadorian left.
A declining economy with rampant inflation, unemployment, food
shortages, and rising prices had led to growing labor unrest. On the
afternoon of November 15, police herded the strikers toward the
Guayaquil waterfront, massacring hundreds and blocking anyone
who attempted to flee the area. As Richard Milk notes, authorities
declared that “they had saved the city from a Bolshevik uprising and
brought subversion under control.” Rather than ending Ecuador’s
nascent popular movement as the government had intended, “No-
vember 15, 1922, became a rallying cry for labor and thus served as

13. Ricardo Paredes, “El movimiento obrero en el Ecuador,” La Internacional Sin-
dical Roja 1 (August 1928), p. 79.

14. Manuel Agustin Aguirre, “El marxismo, la revolucién y los partidos socialista
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113.

16. Emilio Uzcétegui, Medio siglo a través de mis gafas (Quito: n.p., 1975), p. 78.

17. Alexei Paez Cordero, Los origenes de la izquierda ecuatoriana (Quito: Fun-
dacién de Investigaciones Andino Amazénica, FIAAM-Ediciones Abya-Yala,
2001), p. 110.
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a milestone in the growth of Ecuador’s labor movement.” Commy,.
nist leader Ricardo Paredes later observed that the events at Guaya.-
quil “pointed to the entrance of the Ecuadorian proletariat onto the
road of social revolution.” Although the massacre largely endeq
anarchist influence in the labor movement, it also gave birth to the
modern organized left through a baptism of blood.

The November 15, 1922 strike and massacre also graphicany
pointed to the failures of the dominant liberals to bring about rea]
social change. In response, young progressive military officers led
a July 9, 1925 coup known as the Revolucién Juliana against the
increasingly unpopular government of Gonzalo Cérdoba. Severa]
people in the new government were broadly sympathetic to Social-
ist reforms. Military leader Idelfonso Mendoza Vera reportedly read
tracts from Lenin and other Socialist proclamations to his troops
in the days after the coup.?® The new government implemented re-
forms including the establishment of a Ministry of Labor and So-
cial Welfare and progressive labor legislation. “For the first time in
the history of Ecuador,” Paredes observed, “the large financiers and
deceitful government officials were trapped.” Although there was a
definite limit to the extent and type of reforms that this military gov-
ernment was willing to implement, the Revolucién Juliana created
political spaces that “gave a huge push to the Socialist movement.”
The Marxist left was already in ascendancy throughout Latin Amer-
ica after the 1917 triumph of the Bolshevik Revolution, and this also
became the dominant trend in Ecuador. “Without having sought
it,” Hernén Ibarra notes, “the anarchists prepared the land for the
political autonomization of the popular classes.”* Many activists
who had gained their formation in the anarchist movement sub-
sequently joined the Socialists and often provided the most radical
and ideological elements of that now dominant tendency.

18. Richard Lee Milk, “Growth and Development of Ecuador’'s Worker Organiza-
tions, 1895-1944" (Ph.D. diss., Indiana University, 1977), 90-91. On the anarchist
roots of leftist movements in Ecuador, see Alexei Paez, ed., El anarquismo en el
Ecuador (Quito: Corporacién Editora Nacional-INFOC, 1986) and Ycaza, Historia
del movimiento obrero ecuatoriano, p. 126.
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21. Paredes, “El movimiento obrero en el Ecuador,” p. 79.

22. Hernan Ibarra C., La formacién del movimiento popular: 1925-1936 (Quito:
Centro de Estudios y Difusion Social, CEDIS, 1984), p. 34.
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More than anyone else, Ricardo Paredes was associated
with, and helped define the direction of, the revolutionary Marxist
tradition in Ecuador. Although he never gained the international
stature or renown of his contemporaries José Carlos Mariategui in
Peru or Julio Antonio Mella in Cuba, he was known as the “Apostle
of Ecuadorian Communism” and played a similar role in organizing
and consolidating the Communist Party in Ecuador.?? Paredes was
born in the central highland town of Riobamba in 1898, three years
after Eloy Alfaro’s liberal revolution. In 1922, the year of the Guay-
aquil massacre, he graduated from the medical school at Quito’s
Universidad Central, and subsequently worked as a medical doctor
and biology professor. He led the groups Los Amigos de Lenin and
La Antorcha which were precursors to the founding of the Partido
Comunista Ecuatoriano (PCE). Later he served as secretary general
of the PCE from 1933 to 1952. He suffered for his activism, and by
1951 had been imprisoned fourteen times.2

Although Paredes lacked Mariategui’s intellectual stature,
he did contribute something that his Peruvian counterpart could or
did not offer. Confined to a wheelchair in his house in Lima on the
Peruvian coast, Maridtegui lacked direct knowledge of Indigenous
lives in the rural highlands. Paredes, similar to Salvador Allende and
Ernesto Che Guevara, was a medical doctor who had direct knowl-
edge of human suffering. Paredes traveled frequently throughout
the country, and gained immediate experiences of oppression that
Mariategui lacked. Whereas Maritegui critiqued his Peruvian real-
ity from an intellectual perspective, Paredes approached Ecuador as
a political grassroots organizer. Robert Alexander later wrote that
Communist organizing in Indigenous communities was “more due
to the personal interest of the Party’s founder, Dr. Ricardo Paredes,
than to any conscious policy of the Party.” Alexander added that as
“an avid student of the Indian problem in-Ecuador, he won a cer-
tain degree of confidence from the aborigines.”? Inevitably, these

23. Letter from William Dawson to Secretary of State, Washington, no. 921, March
10, 1933, National Archives Records Administration (hereafter NARA), Record
Group (hereafter RG) 59, 822.00B/43, 5, College Park, Maryland.

24. “Datos biogréaficos del Secretario Gral. del Partido Comunista del Ecuador Ri-
cardo Paredes,” El Pueblo (June 2, 1951), p. 3.

25. Robert J. Alexander, Communism in Latin America (New Brunswick: Rutgers
University Press, 1957), pp. 234, 239.
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different perspectives influenced their critiques of the Indigenous
question and how they viewed the issue of Indigenous nationalities,

The Indigenous Left

To the four already identified currents in the Ecuadorian left
(radical liberalism, utopian Socialism, anarchism, and revolution-
ary Marxism), we should perhaps add a fifth: rural Indigenous com-
munities engaged in a millenarian struggle for land, ethnic rights,
and their very survival. Militant Indigenous and peasant move-
ments emerged in the context of growing labor movements and
leftist political parties. Indeed, the emergence of these Indigenous
movements was closely related to, and reliant on, labor and left-
ist movements. During a period in which many elites maintained
deeply held racist sentiments toward Indigenous peoples, Commu-
nists comprised a rare group willing to defend their interests. They
did not remain in Quito, removed from local struggles and manipu-
lating events at a distance. Rather, they worked hand-in-hand with
workers on haciendas to develop organizational structures. In ad-
dition, while unquestionably Paredes did take a personal interest in
Indigenous issues, the Comintern also pushed local political parties
in this direction.

In 1926, the nascent left in Ecuador had few organic connec-
tions with international movements, but their successful work with
Indigenous communities brought them to the attention of the South
American Secretariat of the Communist International. A multi-part
article in the first several issues of the Secretariat’s newspaper La
Correspondencia Sudamericana summarized the status of the class
struggle in Ecuador, and ended with reprinting a lengthy descrip-
tion of a land struggle on the Changala hacienda in Cayambe that
Paredes had published in the Socialist newspaper Germinal. Pare-
des championed the actions of Indigenous militants, noting that
they had developed a profound spirit of the class struggle and as a
result were playing a major role in ongoing social struggles. Indians
had an advantage over the urban proletariat in that they came out
of a communistic tradition that dated back to the Inkas.?® Writing
from Buenos Aires, La Correspondencia Sudamericana noted that

26. Ricardo Paredes in Germinal, quoted in “La lucha de clases en el Ecnador,” La
Correspondencia Sudamericana 1, N° 5 (June 15, 1926), p. 22.
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“the events at Changal4 are a testimony to the growing revolution-
ary force in Ecuador that is increasingly inclined toward the cause
of communism and the social revolution.”®” Not only did the rise
of an Indigenous left in Ecuador attract the Comintern’s attention,
but more importantly it may also have helped shape their policies
on organizing in Indigenous and Afro-descendant communities in
Latin America.

Literacy, knowledge of governmental apparatuses, and ac-
cess to public officials seemingly would give urban leftists an up-
per-hand in this relationship that most scholars have stereotypi-
cally derided as unequal, paternalistic, and manipulative. Instead,
they formed a type of reciprocity to which Indigenous communities
were long accustomed, but now with leftist involvement it created
new potential for social change. Leftists treated Indigenous activ-
ists as equals as they fought for a common goal. Naturally, urban
intellectuals had access to skills and tools that Indigenous peoples
typically did not enjoy, but far from being a disadvantage these
skills proved to be key in advancing Indigenous struggles. At the
same time, while Indigenous peasants often lacked formal educa-
tional training, the imposition of global capital into their lives gave
them the type of lived experiences leading to a penetrating analysis
of exploitation that urban intellectuals often lacked. Rather than
needing urban activists to awaken a revolutionary consciousness
in a pre-political peasant population, subalterns gained their own
political consciousness and then helped awaken that of their urban
allies while intellectuals helped frame the issues. Revealing their
level of commitment and presence, urban Communists often suf-
fered the same threats of police action and imprisonment as the In-
digenous activists. Indigenous challenges to capitalism contributed
to a radical leftist tradition in Ecuador.

The rise of the Marxist left

Although the Revolucién Juliana created new political
spaces for those on the Marxist left, several small groupings had
already been converging before then. Given Ecuador’s fragmented
regional nature, much of organization occurred independently on a

27. “La lucha de clases en el Ecuador,” La Correspondencia Sudamericana 1, N®
2 (April 30, 1926), p. 26.
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local level. Already on May 13, 1919, a group in Guayaquil created g
Socialist party. Although the party soon disappeared and left litile
lasting impact, it published a periodical called La Bandera Roja that
articulated the first Socialist aspirations in Ecuador. Of the varioys
Socialist organizations, the best organized and most significant wag
La Antorcha, which eleven activists founded in Quito on September
16, 1924. Many leading leftists were involved in this group, includ-
ing Ricardo Paredes, Leonardo J. Mufioz, Jorge Carrera Andrade,
and others who subsequently played significant roles in the early
history of radical politics in Ecuador.?® La Antorcha also attracted
the support of more moderate politicians, including Luis Napoleén
Dillon, a modernizing factory owner with liberal or even Socialist
tendencies who the following year participated in the Revolucién
Juliana. Other similar groups began to function throughout Ecua-
dor.®®

La Antorcha gained visibility through its bi-weekly newspa-
per of the same name, which it began to publish a few months later.
Alexander characterizes the newspaper’s line “as a Liberal program
with socialistic overtones,” but under the leadership of Jorge Car-
rera Andrade and Luis Maldonado Estrada it was the first explicitly
Socialist periodical in Ecuador.3° La Antorcha announced the pub-
lication of its newspaper with an attack on capitalist tyranny, and
called for people to protest for their rights. This group saw a strong
potential for Socialism emerging out of “the subordinate public
employee, the worker of lands (the Indian), the labor apprentice,
the common soldier, the school teacher.” Although they published
this newspaper for only six months during 1924 and 1925, it pro-
vided the means of public expression for several of the people who

28. Donoso, El 15 de noviembre de 1922 y la fundacién del Socialismo, vol. 2, p.
90; Ycaza, Historia del movimiento obrero ecuatoriano, p. 242.

29. Ycaza, Historia del movimiento obrero ecuatoriano, pp. 194-95; Elias Mu-
fioz Vicuiia, Temas obreros ([Guayaquil]: Departamento de Publicaciones de la
Facultad de Ciencias Econémicas de la Universidad de Guayaquil, 1986), p. 51;
Jorge Crespo Toral, El comunismo en el Ecuador (Quito: n.p., 1958), p. 10. Also
see “La organizacién del Partido Socialista Ecuatoriano,” in Ycaza, Historia del
movimiento obrero ecuatoriano, pp. 297-99.

30. Alexander, Communism in Latin America, p. 236.

31. “Encendiendo la Antorcha,” La Antorcha (Quito) 1, N° 1 (November 16, 1924),
p- 1
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were to become key actors in the emergence of Ecuador’s nascent
Jeftist movement.

La Antorcha spoke out against government and property
owner abuses of Indians. It dismissed racist assumptions that In-
dians were incapable of participating in the political process, and
called on the “Indigenous race” to claim its rightful place in Ecua-
dor and to demand social justice.3? La Antorcha noted that most of
Ecuador’s land was in the hands of a few elite families while most
Indians lived in miserable and impoverished conditions. These ur-
ban activists included the right to land as the second point on their
preliminary agenda for creating Socialism, noting that “the earth is
for all.”#8 Ricardo Paredes, Luis F. Chavez, and other Socialists from
La Antorcha came to the defense of Indigenous struggles against
hacienda owners and helped present Indigenous demands to the
national government.

Indigenous voices, however, did not appear in the pages of
this newspaper. Rather, seemingly following Mexico’s Minister of
Education José Vasconcelos’ thinking in La raza césmica, the Ec-
uadorians called “to unify the race: to fuse the enslaved race, the
ancient Indigenous possessor of the earth—with the dominant race.
In this way,” the statement continued, “the ethnic differences and
racial prejudices will disappear.” In its place, a robust people would
emerge.3* Such racialized thinking typified the 1920s. Rather than
embracing ethnic diversity, mestizaje contended that Indigenous
identity must be suppressed and society must be whitened in order
for the country to progress forward.’s Nevertheless, as urban So-
cialists came in greater contact with rural activists these calls to as-
similate Indigenous peoples into a mestizo population quickly dis-

32. Pilo dela Pefia, “Los indios aspiran socialmente,” La Antorcha (Quito) 1, N© 3
(November 29, 1924), p. 3.

33. L.V, “El problema de tierras en el Ecuador,” La Antorcha, Epoca IT, 1, N° 2
(March 30, 1925}, pp. 4-5; “Manifiesto a la nacién,” La Antorcha Epoca II, Afio 1,
N¢ 7 (May 1, 1925), p. 1.

34. “Manifiesto a la nacién,” La Antorcha Epoca I, 1, N° 7 (May 1, 1925), p. 1. See
José Vasconcelos, The Cosmic Race/La raza césmica (Baltimore: Johns Hopkins
University Press, 1997) and Nancy Stepan, The Hour of Eugenics: Race, Gender,
and Nation in Latin America (Tthaca: Cornell University Press, 1991).

35. Ronald Stutzman, “El Mestizaje: An All-Inclusive Ideology of Exclusion,” in
Norman E. Whitten, Jr., ed., Cultural Transformations and Ethnicity in Modern
Ecuador (Urbana: University of lllinois Press, 1981), pp. 45-94.
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appeared. La Antorcha facilitated linkages and alliances that would
characterize leftist agitation for decades to come.

On July 14, 1925, only five days after the Revolucién Ju-
liana, many of those involved in La Antorcha founded the Niicleo
Socialista de Pichincha, in Quito. Led by Ricardo Paredes, Luis F.
Maldonado Estrada, Leonardo J. Mufioz, Jorge Carrera Andrade,
and others, it subsequently became the leading force for the forma-
tion of a national unified Socialist party. On September 22, 1925,
and in parallel to the Niicleo Socialista de Pichincha, seven activ-
ists founded the Seccién Comunista de Propaganda yAccién Lenin
under the guidance of Mexican diplomat Rafael Ramos Pedrueza.
Ramos Pedrueza had been a member of the Mexican Communist
Party since 1923, and had visited the Soviet Union in 1924 before
Plutarco Elias Calles exiled him to Ecuador. Ramos Pedrueza’s sig-
nificance to the Mexican Communist Party is not clear. Barry Carr
does not mention him in his monumental Marxism and Commu-
nism in Twentieth-Century Mexico. Victor Alba says that Ramos
Pedrueza was later expelled from the Mexican Communist Party.36
In any case, he entered Ecuador at the port city of Guayaquil where
he met with leftists and gave talks that the governor sought to close
down because he feared that he was inciting workers to revolution-
ary action.”” The editors of La Antorcha warmly welcomed Ramos
Pedrueza with a front page message that they would “attentively
listen to his words with respect.”s® In Quito, Ramos Pedrueza pro-
ceeded to form a study group that triggered vigorous intellectual
and ideological debates.

The Seccién Comunista de Propaganda y Accién Lenin de-
clared its intent to “constitute in the Republic of Ecuador the Sec-
tion of the Communist Party that would work according to the ideals
of the doctrine of the World Communist Party.” The group declared
its adhesion to the Comintern under the guidance of Mexico’s Com-
munist Party, and designated Ramos Pedrueza as its official rep-
resentative to the international organization. The group’s organi-

36. Victor Alba, Politics and the Labor Movement in Latin America (Stanford:
Stanford University Press, 1968), p. 135. On Ramos Pedrueza’s contributions to
the historiography of the Mexican Revolution, see the article by Luis F. Ruiz in this
volume.

37. “La Revolucién Comunista en Guayaquil,” La Antorcha Epoca 11, Afio 1, N© 11
(June 1, 1925); Mufioz Vicuiia, Temas obreros, pp. 52, 83.

38. “iBienvenida!,” La Antorcha Epoca II, Afio 1, N° 12 (June 8, 1925), p. 1.
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sation would “conform to the ethnic conditions in the Republic of
Ecuador; Tace, environment, political parties, social state, economic
state, but always based on the basic ideals of the Doctrine of World
Communism.” Finally, “only urban and rural workers in mind and
action” could belong to the group.” Copies of the documeént were to
be sent to Mexico and Moscow.® Rafael Quintero notes that “the
origins of the group were very existential and politically dispersed,
because while one of the members became a ministerial undersec-
retary in the Government, another wanted to emigrate immediately
to Russia to exercise his profession, and the paths that others fol-
lowed were not very consistent with the act that they had signed.”°
The group also briefly published a newspaper, La Fragua.

Notable for his absence was Ricardo Paredes, who subse-
quently became Ecuador’s strongest advocate for bringing the So-
cialist party into alliance with the Comintern. Quintero says he de-
liberately kept his distance, perhaps indicating his hesitancy with
the direction of the group.* Nevertheless, according to Elias Mufioz
Vicufia, Paredes identified Ramos Pedrueza as “the first to diffuse
Communism theoretically and practically in Ecuador.”#* Because
of his subversive activities in Ecuador, the United States Embassy
convinced the Mexican government to withdraw Ramos Pedrueza.*
With its leader gone, the Seccién Comunista de Propaganda y Ac-
cién Lenin soon dispersed with little apparent lasting impact.

Despite his short time in the country, Ramos Pedrueza had
a lasting impact on the memory of the Marxist left. When he died
in 1943, the student newspaper Surcos published a homage that
identified him as “one of the figures that contributed most to the
awakening of the new restlessness in Ecuador.” He initiated “a new
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stage in the social and political evolution of our people.” In 1968,
the Communist newspaper EI Pueblo stated that “the old militantg
in our Party had an indelible memory of Rafael Ramos Pedrueza for
his contribution to the diffusion of Marxist Leninist ideas in Ecua-
dor, and for his contributions to the construction of the Ecuadorian
Communist Party.”5 In his 1975 autobiography, Emilio Uzcateguj
remembered Ramos Pedrueza as an “illustrious writer and ideolo-
gist” who “offered his warm friendship to young intellectuals and
workers.”#¢ Subsequently, the PCE began to claim the Seccién Co-
munista de Propaganda y Accién Lenin as the foundation of their
party, rather than the Asamblea Nacional Socialista that took place
the following year.+ This group points to the presence of a more
radical and clandestine Communist tendency operating within
broader Socialist movements.48

Asamblea Nacional Socialista (1926)

Fifty-four delegates gathered in Quito for the Asamblea
Nacional Socialista on May 16-23, 1926, to found the Partido So-
cialista Ecuatoriano (PSE). The PSE was the third political party,
following the creation of the Partido Conservador Ecuatoriano on
October 9, 1925, and the Partido Liberal Radical Ecuatoriano on
December 10, 1925. With broad sympathies to Socialist tendencies
and believing that the formation of new parties was a positive devel-
opment for Ecuador’s political evolution, the new Revolucién Juli-
ana government granted the radicals use of the main meeting hall
in the municipal building in Quito. The PSE grew to become one of
the three main “traditional” and largest parties in Ecuador.

Notably, the PSE was the first party in Ecuador to attempt
to organize the Indigenous masses as a political force, a radical de-
parture from the actions of other political parties. During a period
in which many elites maintained deeply held racist sentiments to-
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ward Indigenous peoples, Socialists comprised a rare group will-
ing to defend their interests. Pointing specifically to the situation of
land concentrated in the hands of a few wealthy elites while a large
Indigenous population worked like slaves, the new party declared
that “Ecuador has its social problems that need to be resolved as
soon as possible.”# On May 16, 1926, at the inaugural session of the
Asamblea, an Indigenous leader named Jestis Gualavisi took the
floor to propose that this founding congress salute “all the peasants
of the Republic, indicating to them that the Party would work in-
tensely for their redemption.” His proposal passed unanimously.5°
The party’s new secretary general Jorge Carrera Andrade noted that

No one could believe their eyes that the distinguished former
presidential candidate, Juan Manuel Lasso, was sitting next to
Gualavisi in his thick red poncho. Gualavisi was the spokesper-
son of the Indian communities indoctrinated into the new ideas
of land reform.5

Gualavisi participated actively in discussions, particularly
when they related to issues of land or Indigenous peoples. For ex-
ample, Gualavisi proposed that the party create an office to defend
the interests of peasants and workers. The delegates voted and ac-
cepted the proposal.5* “Taking into account that one of the funda-
mental postulates of Ecuadorian Socialism is the redemption of
the Indian,” Paredes proposed that the delegates congratulate and
support Gualavisi’s struggles against landlord abuses. His proposal
also passed.®* This collaboration elucidates attitudes toward class
consciousness and ethnic identity among Indigenous groups and
leftist activists in Ecuador. Gualavisi and other Indigenous leaders
understood that in order to end the oppression and discrimination
that they faced, they would need to effect radical changes in soci-
ety. Given their day-to-day realities, Indians naturally understood
the nature of racism and discrimination in Ecuador. But purging
Ecuador of its white population would not solve the fundamental
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underlying problems that they faced. Drawing on Indigenous mythg
and legends proved useful, as Maridtegui understood in the 19205,
to move people to action, but the necessary changes would need tq
be much more profound and structural in nature. Building a clasg-
based movement for social change was the most direct method tg
fight for fundamental social changes. Indigenous peoples needed
allies to achieve their goals, and they found these among the mem-
bers of the Socialist Party.

The agrarian Socialist legacy of the Inkas, according to Pare-
des, was still apparent in their communistic traditions and instity-
tions. He recognized a high degree of class consciousness among
Indigenous workers, and believed that they formed “a potent revo-
lutionary factor.” Previously they were “constituent elements of the
state agrarian Socialism of the Inkas, and still keep those strong
communist traditions today,” Paredes wrote. “The class spirit
among the Indians is very strong.”s In his writings, Mariategui pre-
sented a similarly positive image of the Inka empire and its legacy
for the role of Indigenous peoples in a revolutionary movement.
“The Indigenous hope is absolutely revolutionary,” Mari4tegui fa-
mously states in his classic work 7 ensayos de interpretacién de lq
realidad peruana.ss Paredes’ ideas were not out of line with what
other Marxists in the Andes were thinking, and those ideas prob-
ably influenced and shaped how he viewed Indigenous militancy in
Ecuador.

New divisi